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More than thirteen years have passed since the Rebbe
charged his followers with the mission of bringing the subject of
Moshiach and Redemption into the public consciousness. The
Rebbe called for involved study of this subject as it is found in
the teachings of the Torah, and in particular, in his own talks
and correspondences. Yet, to date, many of the Rebbe’s most
important teachings on this subject remain inaccessible to the
English-speaking public. The reasons for this vary, but among
them is the fact that many in the English-speaking audience
have little or no knowledge of Yiddish and Hebrew, the
languages in which these teachings appear. Also, the Rebbe’s
terse, scholarly style, communicating profound insights on the
subject, makes understanding difficult even for those proficient
in Yiddish and Hebrew.

This work, with G-d’s help, is the first in a series of similar
translations aimed at making the Rebbe’s teachings on the
subject of Moshiach and Redemption available to a much wider
readership. Toward this end, we have also included at the end of
each chapter a summary of the main points, added explanatory
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tootnotes where we felt they were needed and, on two occasions,
constructed a table to assist the reader in seeing the whole
picture.

It is our deep-felt belief that our small endeavor will do
much to advance the arrival of the time when “they will no
longer teach, each man his fellow, and each man his brother,
saying, ‘Know G-d!" For all of them will know Me, from their
smallest to their greatest.”

Note: translation of the Rebbe’s footnotes appears in bold
letters; explanatory footnotes appear in regular letters. Due to
the limitations of translation, we have, In rare Instances,
excerpted an idea, sentence, or part of a sentence from the main
text, and converted it to a footnote. Also in rare instances, we
have had to combine a footnote of the Rebbe’s with an
explanatory word or number of words; in these cases, some of
the words in the footnote appear in bold letters, others in
regular letters.

Studies in Moshiach
Alexander Zushe Kohn

Eve of 18 Elul,” 5765

' 18 Elul is the Birthday of the Baal Shem Tov and the Alter Rebbe; see also translation, footnote 161.
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INTRODUCTION

TEMPLE IN EXILE

There is a remarkable teaching in the Talmud: “Wherever the
[the Jewish people’] were exiled, the Shechina [Divine Presence]
resided with them.” Jerusalem was destroyed, our Temple burned to
the ground, and our people were sent into exile. But the Shechina
continues to dwell among us — even in the darkest moments. And
where the Shechina dwells, the Beit Hamikdash [Holy Temple]
stands. Indeed, just as in Jerusalem the Shechina had a home — a
physical structure that housed it — so too, in exile, the Shechina has a
home. In the words of Ezekiel, “I have given them: a Small Temple in

the lands where they arrived.”

1 Berachot, 8a.
2 Lit., “I have been for them.”
3 Ezekiel 11:16.
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But the lands “where they arrived” are vast; where within them

does this Divine abode, this Small Temple exist?

“Since the day the Beit Hamikdash was destroyed,” declares the
Talmud, “G-d has nothing in His world except the four cubits of
Torah law”* — that is, “the fixed place from which [Torah]

instruction issues forth to the people of the city.”s

Some degree of Torah instruction issues forth from every
synagogue and study hall; hence, the Shechina abides to some extent
in all of them. According to the Talmud, however, one unique place
serves as the main Divine abode in exile. This is Beit Rabbeinu [the
house of our teacher], the holy sanctuary of the Nasi Hador — the

foremost Torah sage and spiritual leader of the generation.

LINKING THE SANCTUARIES

We are taught that at the time of Redemption “the revelation of
the Shechina will return to Jerusalem; it will not remain in those
places where the Jewish people had been exiled.”s Thus, the
synagogues and study halls of exile, which house the Shechina, will
relocate to Jerusalem, where “they will be attached to the Beit
Hamikdash,” and regarded as part of the Beit Hamikdash. More
specifically, special synagogues and study halls, such as Beit
# Le. the places where Torah law is studied.

5 Chiddushei Agaddot Maharsha, Megillah 29a.

6 Ibid.
7 See ibid.
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Rabbeinu, will be closest to the Temple, actually touching its walls.
Sanctuaries ranking just below Beit Rabbeinu will be attached to Beit
Rabbineu, and so on in an orderly progression leading from the Beit
Hamikdash to the very last synagogues and study halls. In a sense,
then, we might say that the synagogues and study halls that exist
today, and that have existed throughout the course of the exile, are

part of the Beit Hamikdash — the Third Beit Hamikdash.

INITIAL REVELATION

We are used to thinking that Third Temple will descend from
the Heavens upon Mount Moriah in Jerusalem. In fact, however,
Mount Moriah will be the Temple’s second stop. This is because the
Shechina, which, in exile, is largely concealed, will first be fully
revealed within the exile, where the Jewish people will still be located
at that moment. In the words of the Talmud, “G-d will return from
exile together with them.” The Temple, then, where G-d’s Presence
abides, will return first to its temporary location in exile — i.e., to
Beit Rabbeinu, and from there proceed, together with the Shechina

and the Jewish people, to Mount Moriah.

ON ACCOUNT OF THE JEWS

“In® every house of ten [Jews’], the Shechina resides,” says the

Talmud. Rabbi Schneur Zalman of Liadi states in the Tanyaw:

$ Le., the Jewish people.
9 Sanhedrin 39a.
10 Jggeret HaKodesh 23.



14 The Holy Temple in Transit

I heard from my masters that if there were an angel standing in
the presence of a gathering of ten Jews, even if there are no words of
Torah between them, an unlimited and infinite fear and awe would
befall it from the Shechina that dwells over them, to the extent

that it would become totally nullified.

In other words, the Shechina dwells in a given place primarily
on account of the presence of Jews there — the more Jews, the
greater the manifestation of the Shechina. In Beit Rabbeinu, then, the
spiritual center of the Nasi Hador, the Shechina is surely revealed in
its entirety — something akin to its revelation in the Beit Hamikdash.
For the Nasi Hador, we are taught, is not only Israel’s leading Torah
scholar — he is Israel itself. According to the mystics, the Nasi Hador
embodies the soul of Moses, which comprises the souls of all of Israel.
Where the Nasi Hador is, there also the people of Israel are. The
entire Jewish nation, then, is present in Beit Rabbeinu. Beit Rabbeinu
is thus the place where the entire Jewish People “come[s] to see the
face of G-d, your L-rd.n Like the Beit Hamikdash, then, Beit Rabbeinu
is the structure from which the Shechina issues forth to all the other

synagogues and study halls.

LAND OF THE FREE

For thousands of years, we prepared the world for its elevation.
Then the time came to carry out the elevation. But to raise an entire

structure, the lowest part of the structure must be elevated.» So the

11 Deuteronomy 31:11.
12 See Torah Ohr, Bereishit 4, beg. column 1.
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Divine Hand brought us — the final generation of exile and the first
of Redemption — to America. According to Chassidic teaching,
America is located in the lower half of the globe — i.e., that part of
the world that did not experience the revelation at Sinai in an overt
manner.® By elevating America through the wellsprings of
Chassidism, which emanate from Beit Rabbeinu of America to the
entire world, we succeed in elevating the world and transforming it

into the Divine dwelling it was meant to be.

IT’S ALL IN THE NAME

By Divine providence, the very name of Beit Rabbeinu in America
alludes to the elevation of the entire world through the dissemination of
the wellsprings of Chassidism. The entire world refers to Beit Rabbeinu
as “770” — ostensibly for its address, 770 Eastern Parkway. But there is
something deeper to this. Seven-seventy has the same numerical value as
the word ‘paratzta’ [burst forth], which alludes to both the Redeemer
and to the sublimating light that emanates from Beit Rabbeinu to the
entire world. Furthermore, according to Kabbalistic teaching, the number
770 represents the refined state of the number seven, a number that
alludes to the existence of the world, and to the Redemption of the Jewish
people from the seven primary lands of exile, through the actions of
Moshiach [the Messiah. As if to underscore this point, Beit Moshiach

[House of the Messiah7 also has a numerical value of 770.

13 See translation, note 112.
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REMODELING

In order to accommodate the ever-growing numbers of Jews
flocking to Beit Rabbeinu of America, it is essential that 770 be
enlarged and expanded. This should be done in a manner that bursts
all limitation — “paratzta” Indeed, it should be renovated to the
extent that it will appear as a new building. Moreover, since 770 is
the place where the Beit Hamikdash traveled and settled, and it is the
place where the Third Temple will first be revealed, as with the Beit
Hamikdash, every Jewish man and woman should consider it his/her
honor and obligation to participate bodily and financially in its

remaking.

In the merit of our good resolutions regarding the remolding of
770, “may the pleasantness of G-d, our L-rd, be upon us...and
establish for us our handiwork,”+ and may we merit the imminent
arrival of the time when “many people will go and say, ‘Come let us
go to the mountain of G-d, to the Temple of the G-d of Jacob, and He

will teach us of His ways, and we will walk in his paths.’”

1+ Psalms, 90.
15 [saiah 2:2-3.
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THE ABODES

The Holy Temple in Transit

“I have been for them a Small Temple in the lands where they arrived.”

This verse teaches that even in the Diaspora — in the place and time of exile

— there exists a “small Temple” that is a microcosm and model of “the Great

Temple [Beit Hamikdash] of Jerusalem.” Targum® Yonatan* describes this as

“second to the Beit Hamikdash.”

Commenting on this verse, the Talmud® says:

Rabbi Yitzchak said, “This [refers to] the synagogues and study halls in Bavel”%;
Rabbi Elazar said, “This refers to Beit” Rabbeinu® in Bavel.”

It stands to reason that Rabbi Yitzchak and Rabbi Elazar are not
disagreeing. Rabbi Elazar, while referring to the ultimate Small Temple, agrees

that all the synagogues and study halls of Bavel are Small Temples. Rabbi

Yitzchak, on the other hand, while referring to all the synagogues in general,

nevertheless agrees that the sanctuary of Rabbeinu is the ultimate Small

Temple.

Now the title “Rabbeinu” reflects the fact that the one called by this
title teaches Torah to disciples. “Beit Rabbeinu”, then, is a study hall, and
consequently also a synagogue because, ideally, Torah study and prayer services

should be conducted in the same place.” *°

=4¢==

' Ezekiel 11:16.

* Metzudat Tzion.

> And Rashi.

4 Yonatan the Translator. Targum Yonatan is the
Aramaic translation of the Bible attributed to
Yonatan ben Uziel, a disciple of the famed Talmudic
sage, Hillel the Elder.

5 Megillab 29a. Further in the discussion, the
Talmud applies to the synagogues and study
halls the verse, “O G-d, You have been an
abode for us in all generations.” This verse

says, in effect, that even when there is no Beit
Hamikdash we still have a divine abode, in the
form of the synagogues and so on. (Chiddushei
Agaddot Mahbarsha.) See also below, section 8.

¢ Babylon, the center of Jewish life throughout the
Talmudic era.

7 House (of).

8 Our teacher. “House of our teacher” refers to
the sanctuary of Rav, the great Talmudic Sage.
(See Rashi ad loc.)

¢ As the Talmud later says, “We would study in
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the synagogue.” Cf. Berachot 8a: “We would Mabarsha on Berachot 8a and Megillab ibid.)
pray in no place but where we studied.” (See ' Bach’s version: “We would study in no place
also commentary of the Riaf (found in Ein  but the synagogue where we prayed.”

Yaakov on) Megillab 29a; Chiddushei Agaddot
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Beit Rabbeinu possesses a distinct advantage over other synagogues and

study halls, as we learn from the following Talmudic exposition'":

What is the meaning of the verse, “G-d loves the gates of Tzion' more
than all the dwellings of Jacob”?'? This means that G-d loves the gates'*
that are metzuyan' in Halacha'® more than [He loves] the synagogues
and study halls. ...Since the day the Beit Hamikdash was destroyed, G-d
has nothing in His world except the four cubits'” of Halacha.

Maharsha'® explains:

Incorporated in the Beit Hamikdash was the Chamber of Hewn Stone,
from which the Sanhedrin’s'” Torah rulings issued forth. The Shechina
[Divine Presence] certainly resided [there] with them. Now that the Beit
Hamikdash has been destroyed, these four cubits of Halacha [Torah law],
[where the Shechina resides|, are represented by the fixed place from

which [Torah] instruction issues forth to the people of the city.*

This, then, is the significance of Beit Rabbeinu?: It is the primary place

from which Torah instruction issues forth to the Jewish people.

This special quality of Beit Rabbeinu, in which it surpasses other

synagogues and study halls, makes it the main Small Temple that G-d has given

the Jewish people in exile as a substitute for the Great Temple of Jerusalem.

Summary: (a) In exile, the Shechina resides to some extent in all the synagogues and study halls. (b) Its primary abode in

excile is Beit Rabbeinu.

=4==
" Berachot 8a. * This explains why prayers should be
' Zion. conducted in these places. See Berachot 8a:

B Psalms 87:2

" Le., the places.

% Outstanding; metzuyan is a play on the word Tzzon.
® Torah law.

7 Le., the places where Torah law is studied. (In
certain contexts, the Torah does not regard an area
smaller than 4 cubits by 4 cubits as a place.)

®  Chiddushei Agaddot Mabarsha, Megillab
29a.

' The Jewish Supreme Court.

“Once we learned...that from the day the Beit
Hamikdash was destroyed G-d has no place in
His world except the four cubits [where] Torah
law [is studied], we would pray in no place but
where we studied.”

* Beit Rabbeinu is like the Sanhedrin. It
represents, “The judge who will be in your days”
(Deuteronomy 17:9); “The court of [law of] your
generation.” (Maimonides, Laws of Mamrim,
beg. ch. 2)
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THE PRIMARY ABODE

Proof that there are different levels of Small Temple may be brought
from the beginning of the segment of Talmud under discussion. Concerning
the Shechina’s place of residence among the Jewish people during exile, the
Talmud states:

Wherever they were exiled, the Shechina resided with them. When they
were exiled to Egypt, the Shechina resided with them...when they were
exiled to Babylon, the Shechina resided with them.... Where in Babylon
[does the Shechina reside]? Abaye says, “In the synagogue of Hutzel,** and
This does not mean in

24 25

in the Shaf-Veyasiv*’ synagogue of Nehardoa.
both synagogues at once, but rather, sometimes in one, sometimes in the

2226

othet.

The phrase “the Shechina resides with them” indicates that the Shechina
is manifest in special places,”” such as the Mishkan [Tabernacle] and Beit
Hamikdash.* In exile, the special places in which the Shechina resides are the
synagogues and study halls, as Rabbi Yitzchak states in the passage quoted
carlier. These synagogues and study halls are the “Small Temples.”*

The subsequent teaching, then, that the Shechina resides “in the
synagogues of Hutzel and Shaf-Veyasiv;” which were unique even among the

= =2

* The synagogue of Hutzel was in close
proximity to the study hall of Ezra the Scribe,
below Nehardoa. (Aruch, entry ‘Shaf.’) See
footnote 57.

» “Shaf-Veyasiv was the name of a place built
by Yechoniah (King of Judah; also called
Yehoyachin) and his following using stones and
earth that they brought into exile with them in
fulfillment of the verse, ‘For your servants have
cherished her stones, and favored her dust.”
(Rashij see also Ein Yaakov.) Cf. Rashi on Rosh
Hashana 24b: “It is a place; some say [it was
called Shaf-Veyasiv because] it was destroyed
and then rebuilt. The Shechina was always
present there. It was built by Yechoniah and
his exiles, who brought with them of the stones
of Jerusalem. Regarding them it is written, ‘For

your servants have cherished her stones’. Cf.
Aruch, ibid: “They founded it with stones and
earth, that they brought with them from the Beit
Hamikdash... and they called it Shaf-Veyasiv,
meaning, the Beit Hamikdash ‘traveled [from
Jerusalem] and settled’ there.”

* Nehardoa was a prominent city in Bavel, and a
great center of Torah.

» The version found in Aruch — entry ‘Shaf’
— reads, “Rav said, ‘In the synagogue of
Hutzel’; Shmuel said, ‘In the synagogue of
Shaf-Veyasiv.””

* For the Kabbalistic interpretation of this
passage see Likkutei Levi Yitzchak on Zobar
111, p. 262.

* While the Shechina is everywhere, in most places it
remains concealed. In these special places, however,
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it is revealed.

* Chiddushei Agaddot Mabarsha. He adds that
in Ein Yaakov’s version of the text it also says,
“When they were exiled to Eilam the Shechina
resided with them, as it says, ‘I will place My
throne in Eilam’”’ — i.e., the Shechina [“My
throne”] is revealed in a special place.

* They ate also called “dwellings,” as in the
teaching, “G-d loves the gates...the dwellings of
Jacob.” “Mishkanos [dwellings] is expounded
to mean the synagogues and study halls, which
take the place of the Mishkan, for the Shechina
tesides within them during exile.” (Berachot
and Chiddushei Agaddot Mahbarsha.)



924 The Holy Temple in Transit

synagogues of Bavel, implies that in these two synagogues the manifestation
of the Shechina was superior to what it was in other synagogues and study
halls.** And the explanation that “this does not mean in both synagogues at
once, but rather, sometimes in one, sometimes in the other,” indicates that
even between these two superior sanctuaries there is but one special place that
actually stands in the stead of the Beit Hamikdash®' and thus hosts the primary
indwelling and manifestation of the Shechina.

The very name “Shaf-Veyasiv’” alludes to the fact that there is one place
that hosts the primary manifestation of the Shechina. “Shaf-Veyasiv’ means®
“traveled and settled,” indicating that the manifestation of the Shechina that
had existed solely in the Beit Hamikdash later traveled to a special place in
Bavel that serves as the substitute for the Beit Hamikdash.*

From this we understand that in addition to the Small Temples
embodied in all the “synagogues and study halls of Bavel,” there is one main
Small Temple that stands in the stead of the Great Temple of Jerusalem.
That Small Temple is “Beit Rabbeinu of Bavel,” the place where “the Temple
traveled and settled.”

Summary: The beginning of the segment of Talmud under discussion contains three teachings:
a. “The Divine Presence resides with them.”
b. “In the synagogues of Hutzel and Shaf-1 eyasiv.”
c. “This does not mean in both synagogues at once, but rather, sometimes in one and sometimes in the other.”

From these three teachings, respectively, we learn:
a. The Shechina resides with the Jewish people in exile (in the synagognes and study halls).
b. In special synagognes and study halls (e.g., Hutzel and Shaf-1 eyasiv), the manifestation of the Shechina is
superior to what it is in other synagogues and study halls.
¢. At all times, there is one unigue synagogue and study hall that surpasses all others in greatness; this place is

the Shechina’s primary abode in exile.

>>See table on page 62

=4==

° In these two synagogues, the Shechina was  Mabarsha.)

evident. (See Rashi on Ein Yaakov.) 3 Le., the Temple traveled (from Jerusalem) and
3 “The place that G-d will choose” (Deuteronomy  resettled (as the main Small Temple of exile).
12:5 and other verses.) 3 It is thus also the primary place of Torah

» Aruch, ibid. (Cited in Chiddushei Agaddot tevelation, “from which instruction issues forth
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to all the people of the city,” like the Chamber essence of Torah during the days of [the
of Hewn Stone (where the Sanhedrin convened)  Babylonian] exile was in Nehardoa, the [place
in the Beit Hamikdash. See also Nachmanides, of] exile of Yechoniah, and the artisans and the

Milchamot, end ch. 4 of Ketubot: “The gatekeepers....”



26 The Holy Temple in Transit

ORDER OF PROGRESSION

A further, essential point: Even after the Jewish people are redeemed,
and all “the synagogues and study halls will be established in Eretz Yisrael
[the land of Israel],” as the Talmud goes on to say, this Small Temple — Beit
Rabbeinu — will continue to be unique.”

To explain: Only during the time of exile does the Shechina reside — by
way of the Small Temples®* — in the lands where the Jewish people were
exiled. At the time of the Redemption, however, “the manifestation of the
Shechina will return to Jerusalem;’ it will not remain in those places where
the Jewish people were exiled.”* In other words, since the Small Temples will
relocate to Eretz Yisrael, to the Beit Hamikdash, the Shechina will no longer
be present in the places where the Small Temples stood during the exile.”

Indeed, this is why the Midrash says that the future Beit Hamikdash will
be the size of today’s Jerusalem — because all the places where synagogues and
study halls once stood will become attached to the Temple of Jerusalem.*

This is alluded to in the verse, ‘1 will bring them to My holy mountain,
and I will gladden them in My house of prayer... for My house will be called
a house of prayer for all the peoples. ™ Maharsha explains that “My house of
prayer” referring the future Beit Hamikdash, is also ‘called [a house of prayer|
for all the nations’ while it is still in exile. That is, it exists in the form of the
synagogues throughout all the lands of the nations, which, in the future, will
become attached to the Beit Hamikdash.”*

= =2

% In fact, its uniqueness will be magnified.

% In a manner that reflects its indwelling in the
Beit Hamikdash.

37 [That is, when they will be redeemed] “from the
[current] Edomite exile. However, when they
were redeemed from the Babylonian exile, there
did remain in Babylon a manifestation of the
Shechina, as evidenced by the fact that in the
days of Abaye, who lived hundreds of years after
the redemption from Babylon, the Shechina
was still manifest in the synagogues [of Hutzel

and Shaf-Veyasiv],” (as stated above, beg. sect. 2).
(Chiddushei Agaddot Mabarsha.)

% Chiddushei Agaddot Mahbarsha.

* This is why “the synagogues and study halls
of Bavel (exile) are made conditional” — i.e.,
“when they are destroyed...the condition takes
effect...for
Redeemer will come, speedily in our days,
their holiness will be removed. (Tosafot, s.v.
Batei Knessiyot, Megillab 28b.) [In order for a
synagogue to be transferred to a different location

those in Bavel...for when the
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at some future point (in this case to Jerusalem, when
the Redemption takes place) it must be built with
that express intent.]

* Chiddushei Agaddot Maharsha.
4 Isaiah 56:7.
+* Chiddushei Agaddot Mabarsha.



28 The Holy Temple in Transit

In light of this explanation, the Small Temples assume an even
greater quality than previously explained: If all the places in exile where the
synagogues* stood will become appended to the Beit Hamikdash, then “now
already, in exile, the synagogue is the very place of the future Temple.”**

It is reasonable to assume that a particular synagogue’s point of
attachment to the future Beit Hamikdash will depend on its spiritual level
during the exile: Those synagogues surpassing all others in greatness (such as
the “synagogue of Hutzel and the synagogue of Shaf-Veyasiv of Nehardoa,”
each of which was Beit Rabbeinu in Bavel at a certain time) will be closer to
the Beit Hamikdash; they will actually touch it and be joined to it,*” and they
will be the medium through which all the other synagogues of the Diaspora
will be attached to the Beit Hamikdash.

Hence, Beit Rabbeinu will continue to posses an advantage over the
other synagogues and study halls.

Summary: Not only do the synagogues and study halls house the Shechina in exile— in the future, they will
actually be part of the Beit Hamikdash. A synagogne and study hall’s point of attachment to the Beit Hamikdash will
depend on its level of holiness in exile — i.c., on the extent to which the Shechina resided within it during the time of
exile. As the primary abode of the Shechina in exile, Beit Rabbeinu will be closest to the Beit Hamikdash — actnally
tonching it — and will serve as the medium through which the other synagognes and study halls will be part of the Beit
Hamikdash.

===
# And study halls. Beit Hamikdash [— for the Sanhedrin had to
4 Chiddushei Agaddot Mabarsha. be located near the Altar]. (Jerusalem Talmud,

4 Like the Chamber of Hewn Stone (where Makkot, 2:5; Mechilta end Parshat Yisro, and
the Sanhedrin convened) which was part of the other sources.)
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30 The Holy Temple in Transit

POINT OF RETURN

To take it a step further: It stands to reason that the future Beit
Hamikdash (which will descend from Heaven fully rebuilt and perfected*) will
first be revealed in the place of exile where the Beit Hamikdash “traveled and
settled” (i.c., Beit Rabbeinu in Bavel”), and relocate from there to Jerusalem.

To explain: Even at the very moment of Redemption, the Shechina will
continue to reside in the main Small Temple of the Diaspora. As the Talmud
quoted above* goes on to say, “Even at the time of their Redemption, the
Shechina will reside with them, as it is written, ‘And G-d your L-rd will bring
back your captivity’*: Instead of saying ‘Vebaishiy,’ which is the proper Hebrew
term for ‘He will bring back,” the Torah says, ‘Veshay,’ which means ‘He will
come back. This teaches us that G-d Himself will return from exile together
with them”™® — i.e.,, even during the final moment of exile, the Shechina will
continue to reside with the Jewish people in their place of exile, and, from thar
place, G-d will return with all the Jewish people to the Temple in Jerusalem, to
settle and reveal His Presence there forever.

The fact that “G-d will return from exile together with them” — that
is, from the Small Temple, which is the place to which the Beit Hamikdash
“traveled and settled” (already identified as Beit Rabbeinu) — means, in effect,
that Beit Rabbeinu is the place where the redemption of the Shechina will begin
and will be fully realized. This will be the total and complete revelation of the
Shechina and not just a partial revelation, as occurs in the Small Temples.

This revelation is the very function of the future Beit Hamikdash.

In other words: Just as the Shechina returns to Jerusalem from the place
in exile where it resides, so does the future Beit Hamikdash, which houses
the manifestation of Shechina, return to Jerusalem from the place in exile
to which it “traveled and settled”; it becomes revealed in that place first, and
afterwards is transferred to its proper place in Jerusalem.”

=¢==

4 Rashi and Tosafot on Sukkah 41a, and other  # Segment beginning with, “Wherever they were
sources. exiled, the Shechina resided with them.”
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39 The Holy Temple in Transit

One might suggest that this idea that the Beit Hamikdash will begin
its return to Jerusalem from its place in exile is alluded to in Maimonides’s
description of Moshiach [the Messiah|: “If he...built the Beit Hamikdash
in its place..." he is definitely Moshiach.”?* Why are the words “in its place”
necessary?” And if they are necessary, why does Maimonides not name the
place explicitly by saying, “if he...built the Beit Hamikdash in Jerusalem?”

The answer is that since, grammatically, “in its place” can also be read as
“in his place,” it is an allusion to Moshiach’s place™ in exile” — that is, before
he achieves the status of Moshiach Vadai [Definite Moshiach|. While still in
exile,” Moshiach builds a (Small”) Temple — a microcosm and model of the
Beit Hamikdash.” This is a preparation for the future Beit Hamikdash.® This
Small Temple will be revealed first there, in exile, and will then return (with G-d
and the Jewish people) to Jerusalem.

Summary: Beit Rabbeinu is not only the sanctuary that will be closest to the Beit Hamikdash — actually
tonching it — and the medinm through which the other study halls and synagogues will be part of the Beit Hamikdash;
it is also the place where the Third Beit Hamikdash will first appear and the place from which it will begin its return

to Jerusalem. Maimonides alludes to this.

=¢==

concerning the Sanhedrin (whose proper place
is the Chamber of Hewn Stone in the Beit
Hamikdash): “They will first return to Tveria
[Tiberius] (the last place where the Sanhedrin
held court in exile), and from there they will
relocate to the Beit Hamikdash.” (Maimonides,
Laws of Sanbedrin, end ch. 14).

S'Italics in Rebbe’s original.

2Laws of Melech Hamoshiach* [the Messianic King],
end ch. 11.

3 Indeed, at the beginning of the chapter,
Maimonides writes only that Moshiach will
“build the Temple,” leaving out the word
“bimkomo” [in its place].

>* I.e., his sanctuary.

%> On a simpler level, Moshiach’s knowledge
of the precise location of the Beit Hamikdash

is one of the things that prove he is Moshiach
Vadai [the Definite Moshiach]. (See footnote in
Likkutei Sichot, vol. 8, p. 362. See Also footnote
in Likkutei Sichot, vol. 24, p. 652.)

5 Where he sits, and waits, and anticipates the
moment he will be able to redeem the Jewish
people and the Shechina that resides with them
from exile. (See Sanbedrin 98a: “He sits at the
entrance of Rome.”)

57 Like the study hall of Ezra the Scribe, the
moshiach/redeemer of the Jewish exiles of
Bavel. **

8 Indeed, when the Midrash says that “at the
time of Moshiach’s coming he will stand upon
the roof of the Beit Hamikdash and proclaim
to the Jewish people, ‘Humble ones, the time
of your Redemption has arrived,” it is actually

* In some manuscripts of Maimonides’ code of Jewish law, the last two chapters of the Laws of Melachim [Kings],

are entitled, “Laws of Melech Hamoshiach.”

** Note that the virtue of the synagogue of Hutzel is its close proximity to the study hall of Ezra the Scribe (as

mentioned above, footnote 22.).
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referring to the primary Small Temple, which is
located outside of Eretz Yisrael,** and which
stands in the stead of the Beit Hamikdash; if
it were referring to the actual Beit Hamikdash,
after its revelation and descent from Heaven,
there would be no need for anyone to proclaim,

“The time of your Redemption has arrived.”

% «“Like the synagogue of Shaf-Veyasiv,
the place where the Shechina “traveled and
settled.”

f In light of this
appreciate why Maimonides does not use the

explanation, we can

** This understanding gives us a better appreciation of why the Midrash says Moshiach will stand on the ‘roof’
of the Beit Hamikdash. The rooftops of the Beit Hamikdash were not sanctified (Maimonides, Laws of Beit Habechira
6:7); the Midrash is thus alluding to the fact that Moshiach will make his announcement in the Diaspora, which is

mundane (unsanctified) in comparison to Eretz Yisrael.



34 The Holy Temple in Transit

MOSES IS ISRAEL

To elaborate on the unique greatness of Beit Rabbeinu:

Beit Rabbeinu’s superiority over all the other synagogues and study
halls of Bavel lies also in the fact that it is the house of Rabbeinu,®* the Nasi
Hador,* the teacher of all the exiles,” who “is everything.”**

To explain: The indwelling of the Shechina in the Beit Hamikdash takes
place primarily*” within the Jewish people,* as the Torah says, “They shall make
a sanctuary for Me, and I shall dwell in their midst.”*” The wording of the verse
is not, “I shall dwell in its® midst,” (i.e., within the Tabernacle), but rather, “...in
their® midst” (within the Jewish people).

In exile, too, the Shechina resides primarily within the Jewish people,
as emphasized in the opening statement of the Talmudic passage under
discussion™: “Come see how beloved is Israel to G-d, for wherever they were
exiled, the Shechina resided with them.” In fact, the reason the Shechina was
revealed in the Beit Hamikdash was that the entire Jewish people gathered
there, as the verse says, “When all of Israel will come to see the face of G-d,
your L-rd, in the place that He will choose.”” Similarly, the Shechina resides in
all the synagogues and study halls because they host gatherings of tens of Jews

=¢==

exact same wording here (law 4) that he uses
at the beginning of the chapter. In law 1, he
writes simply that Moshiach “will build the Beit
Hamikdash,” for he is referring to the actual
Beit Hamikdash [in Jerusalem]; here, however,
where he describes the qualifications by which
Moshiach is identified, he writes, “If he did so
and succeeded, and built the Beit Hamikdash
in its place,” in order to tell us that among the
things that Moshiach must accomplish is the
building of the main Small Temple of exile,
in preparation for and initiation of the future
Temple’s revelation.

' We can thus appreciate why the Talmud refers
to it simply as “The House of Rabbeinu” and not
“The synagogue and study hall of Rabbeinu.”
© The [spiritual] leader of the generation.

% Note that Rabbeinu of Bavel refers to Rav (see
footnote 8), whose title, ‘Rav,’ is not qualified by
any other adjectives or words. Just as in Eretz
Yisrael, Rabbi Yehuda Hanasi (see footnote
85) was called ‘Rebbe’ [teacher/master], so
his Babylonian counterpart was called ‘Rav’
[another term for “teacher/master”]. (Rashbam
on Pesachim 119b, Bava Basra 52a.) He is also
referred to as “The head of the academy in
Bavel.” (Chullin 137b, cited by Rashbam.)

%4 «The Nasi is everything” — Rashi, Numbers
21:21. This means that his soul encompasses the
souls of all the Jewish People.

% For an explanation of the following,
see in Likkutei Torab, Beracha 98a; Sefer
Hamaamarim 5566 p. 102 ff.

 As a consequence of their greatness — i.e.,
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“Israel and the Holy one, blessed be He, are
entirely one.” See Zohar III: 93a.

7 Exodus 25:8.

%8 The Mishkan/Beit Hamikdash.

% The Jewish people’s.

7° See Alshich on verse; Shaloh 69a, and other
sources.

7 Le., “Wherever they were exiled, the Shechina

resided with them... when they were exiled to
Babylon, the Shechina resided with them...I have
been for them a small sanctuary in the lands where
they arrived.... Rabbi Yitzchak said, “This [refers
to] the synagogues and study halls of Bavel’; Rabbi
Elazar said, “This refers to the house of Rabbeinu
in Bavel.”

72 Deuteronomy 31:11.
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— and, as stated in the Talmud,” “In every house of ten [Jews], the Shechina
resides.”™

This is also one of the reasons that the synagogues and study halls of
exile are called Swall Temples: In the Beit Hamikdash, where a// the Jewish
people gathered, the Shechina — also referred to as Knesset Yisrael [the
Congregation of Israel], the spiritual source of the Jewish people — was
revealed in its entirety, whereas in the synagogues and study halls of the
Diaspora,” where tens of Jews gather, but not the entire Jewish people, only
part of the Shechina is manifest.

In light of the above, we can better appreciate the unique greatness of
Beit Rabbeinu of Bavel: Since Beit Rabbeinu of Bavel is the fixed location (the
House) of the Nasi Hador, who “is everything” (i.e., he incorporates within
himself the entirety of the Jewish people), it follows that the entire Shechina,
and not just part of the Shechina (as is revealed in every gathering of ten or
more Jews™), resides there. This reflects the manifestation of the Shechina in
the Beit Hamikdash.™ Just as light emanated to the entire world from the Beit
Hamikdash,”™ so does the manifestation and revelation of the Shechina in all
the synagogues and study halls of the Diaspora emanate from Beit Rabbeinu.

The House of the Nasi Hador— who incorporates all the people of
the generation — is thus a form of Ta/piyot — an “elevation towards which

all mouths turn,
Hamikdash.®

as the Sages expounded in connection with the Beit

Moreover — and this is an essential point — Beit Rabbeinu of Bavel
possesses a distinct superiority insofar as the Redemption is concerned, for

=4¢==

7 Sanbedrin 39a.

74 See Tanya, Igeret Hakodesh 23: “I1 heard from
my masters that if there were an angel standing
in the presence of a gathering of ten Jews, even
if there are no words of Torah between them, an
unlimited and infinite fear and awe would then
befall it from the Shechina that dwells over them
that it would become totally nullified.”

7> Which are spread across many nations and
cities.

7 This is in addition to the fact that, quite
literally, many Jews come and gather in Beit
Rabbeinu of Bavel — far more than in other
synagogues and study halls. Note the statement
in Rosh Hashana 24b: “Since he is the Nasi, he
is frequented by many people.”

77 Note the statement in Rosh Hashana ibid:
“The Shaf-Veyasiv synagogue of Nehardoa...
Rav (i.e., Rabbeinu of Bavel) would go there...
and he would pray there.”
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faces the Beit Hamikdash.
8 Berachot 30a.

78 See Jerusalem Talmud Berachot 4:5, and other
sources.
7 Le., When praying anywhere in the world, a Jew



38 The Holy Temple in Transit

Rabbeinu, the Nasi Hador, is also the Moshiach of the generation,*' like Moses
(the first Nasi) of whom itis taught, “The first redeemer is the final redeemer.”**
This accords with the well-known teaching that in every generation “there is
a righteous individual who is worthy of being the redeemer, and when the
time comes, G-d will be revealed to him and will send him....” It is logical to
assume that this is the Nasi Hador. Indeed, regarding Rabbi Yehuda Hanasi®
[known also as Rabbeinu Hakadosh*| the Talmud explicitly states:* “Rav*" said,
‘If he* is among the living, he is* Rabbeinu Hakadosh.”” In other words, “If
Moshiach is from the ranks of the living, he is certainly Rabbeinu Hakadosh,”
the Nasi Hador.®

From this it is understood that the primary function of Beit Rabbeinu of
Bavel concerns the redemption from Bavel (exile), by means of the power it grants
the Jewish people to accomplish their mission of transforming “Bavel” into

===

8 Note that a spark of Moshiach exists within
each and every Jew. [This resolves an apparent
contradiction between two Talmudic teachings
on the words, “A star issued from Jacob”
(Numbers 24:17): According to one teaching
this refers to Moshiach (Jerusalem Talmud,
Taanit 4:5); according to another it refers to
every Jew (Jerusalem Talmud, Maaser Sheini,
end ch. 4). In light of the above there is no
contradiction, for each and every Jew possesses
a spark of Moshiach’s soul (see Meor Einayim,
end Pinchas), since every Jew possesses a
Yechida (the fifth and inner most level of the
soul), and every individual Yechida is a spark
of the comprehensive Yechida, which is the soul
of Moshiach. (Remaz on Zohar 11, 40b; et
al.)] Since “the Nasi is everything” — i.e., he
comprises all the individual sparks of Moshiach,
his soul is petforce the comprehensive Yechida;

hence, he is the Moshiach of the generation. Jew
= Moshiach spark. Moshiach spark = Yechida. Nasi =
all Yechidas (all Moshiach sparks) = Moshiach.

8 See Likkutei Sichot vol. 11, p. 8 ff, and cross-
references.

8 See Responsa of Chatam Sofer, vol. 6., sect.
98. See also S’dei Chemed, P’at Hassadeb,
Ma’arechet Ha’Alef, K’lal Ayin, and other
sources.

84 Rabbi Judah the Prince/Leader, the Nasi in his
generation.

8 Our holy teacher.

8 Sanbedrin 98b and Rashi ad loc.

8 Ie., Rabbeinu of Bavel.
Babylonian counterpart of Eretz Yisrael’s Rabbi
Yehuda Hanasi (see footnote 63). Thus, Rav’s
ruling that Rabbeinu Hakadosh is Moshiach
(see footnote 90) applies also to himself*
Rabbeinu of Bavel.

Rav was the

#The Mishna in Avot (Ethics of the Fathers), beginning of chapter 3, says: “Know...before Whom you will give

judgment and accounting....” The order is somewhat perplexing, for first one gives an accounting and only afterward
(judgment) given. Commentators have offered the following answer: In Mishna 16 of the same chapter it says: “He
is punished knowingly and unknowingly.” One of the meanings behind this is that the judgment a person passes on
another person determines the judgment the first person will receive for a similar fault. Thus, by “knowingly” passing
judgment on one’s fellow, one “unknowingly” seals his own fate, for when he gives an accounting of his own deeds, the
Heavenly Court subjects him to his own verdict. [In other words, first a person judges his fellow; later, Heaven make s
an accounting of the first person’s deeds, and if he has the same fault as the first person, he receives the same verdict he
passed on that person.] (See also footnote in Likkutei Sichot vol. 8, p. 652.)
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8 Moshiach.

8 See Rashi (especially Ein Yaakov’s version).

% See S’dei Chemed: “In this manner, they
would evaluate, in every generation, who is
[the Moshiach] of the generation]...Rabbeinu
HaKadosh...in his generation they said and
they knew that he was the designated one...so

too, in every generation there must be one
who is worthy of this, in case the [generation]
is deserving [of Redemption]. Likewise,
the disciples of the Arizal wrote that in his
generation he was the one.” S’dei Chemed
concludes, “All of this is obvious.”



140 The Holy Temple in Transit

“Eretz Yisrael,” as in the well-known instruction, “Transform #his place into
Eretz Yisrael” This transformation of the lands of the Diaspora into Eretz
Yisrael is accomplished first and foremost through establishing synagoguesand
study halls* in these lands, from which holiness issues forth to all the lands of
the nations. This hastens and effects the realization of the promise, “In the
future, Eretz Yisrael will spread out over all the lands,”* — which means that
“at that time, the entire world will be on the level of present-day®* Eretz Yisrael,
which, in turn, will be on the level of present-day Jerusalem. This is what the
Sages meant when they said that in the future Jerusalem will spread out over
the entire Eretz Yisrael.”” This will be fulfilled through all the synagogues and
study halls of the Diaspora becoming appended to the Beit Hamikdash.

Now since the main function of Beit Rabbeinu of Bavel is to gather the
synagogues and study halls of the Diaspora to become reestablished in Eretz
Yisrael and appended to the Beit Hamikdash, it is not only the primary Small
Temple of the Diaspora but also #he very place of the future Beit Hamikdash — the
place where the future Beit Hamikdash will be revealed, and the location from
which it will return to Jerusalem.

Summary: There is another angle 1o the greatness of Beit Rabbeinu: Beit Rabbeinu is the sanctuary of
the Nasi Hador. Since the extent of the Shechina’s presence in a given place depends on the number of Jews present
in that place, and the Nasi Hador includes within himself the entire Jewish pegple, it follows that Beit Rabbeinu hosts
the presence of the totality of the Shechina, thereby modeling the Shechina's presence in the Beit Hamikdash. Hence,
Jjust as all the synagogues and study halls received the Shechina from the Beit Hamikdash, so do they now receive the
Shechina from Beit Rabbeinn.

=¢==

' See Igrot Kodesh Admur HaRayatz vol. 1 p.  Torah, prayer, and acts of kindness, thereby
485. The reference is to the well-known story of a  turning their homes into divine sanctuaries akin
chasid who wanted the Tzemach Tzedek to permit  to Small Temples.

him to move to Israel. Instead, the Tzemach Tzedek % See Sifrei beg. Deuteronomy; Pesikta Rabbati:
instructed him, “Turn #is place into Israel” [ —i.e., Shabbat and Rosh Chodesh; Yalkut Shimoni on
G-d put you here in order to transform this land of ~ Isaiah, sect. 503.

exile into a holy place]. % I.e., Pre-Messianic.

9 Including Jewish homes, where Jews practice % Likkutei Torah, Massei, 89b ff.
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49 The Holy Temple in Transit

ELEVATION

To apply all this to the Beit Rabbeinu of the present generation — that
is, to the sanctuary of my holy father-in-law, the Rebbe, the Nasi Hador: My
holy father-in-law, the Rebbe, the Nasi Hador, has a saying,” “Lubavitch®
experienced ten exiles.””

From the city of Lubavitch,” the movement relocated to Rostov, and
then to Petersburg.'™ Lubavitch was then forced out of that country® and
moved to Latvia,'” and from Latvia to Poland,'** and from Poland to the United
States.”* In the United States, Lubavitch went to a number of places, finally
arriving at the fixed location of Beit Rabbeinu, the center of Lubavitch for the
last ten years'™ of my holy father-in-law, the Rebbe’, earthly existence. (This
place remained Beit Rabbeinu even after the Rebbe’s histalkut,* for holiness
never leaves a place where it has dwelt.’” On the contrary, it continuously rises
to new heights,"** until the coming of the righteous Redeemer).

E=4=F

% See Sefer Hasichot 5749, vol. 2, p. 549, and
cross-references.

97 Although the Chabad movement began in the
town of Liozna, it eventually became identified with
the town of Lubavitch, where five successive Rebbes
were based. Apparently, the term “Lubavitch”
mentioned in the text refers to the Chabad
movement as it is identified with Lubavitch.

98 Similar to the Sanhedrin, which “was exiled
to ten places.” (See Maimonides, Laws of
Sanbedrin.)

%9 Where, for a number of generations, the
Torah’s

through the teachings

innermost dimension was revealed
of Chabad, which
enables it to be understood and comprehended
— that is, it enables it to be internalized.

'°° From 5684 until after the [Previous Rebbe’s]
incarceration and redemption in 5687, at which

. ok
time he moved from Petersburg to the

Malachavka settlement near Moscow.

" The Soviet Union.

2 The day after Sukkot, 5688, [the Previous
Rebbe] left Russia and settled in Riga, Latvia.
% In 5694, [the Previous Rebbe] moved to
Warsaw, Poland, and in 5696, he moved to
Otvotzk, until Elul 5699; he then moved to
Riga, where he arrived on the 5 Teves, 5700.
(See forward to Igrot Kodesh Admur HaRayatz,
vol. 5).

°4 On 9 Adar II, 5700.

105

“Everything goes according to the
conclusion.” (Berachot 12a.)

6 The Hebrew term for the passing of a tzadik.
Histalknt means elevation. When a tzadik undergoes
histalknt, his soul leaves neither the physical realm
nor his physical body, but continues to exist within
them in more elevated state.

"7 See Fitz Chayim portal 4, ch. 3, and portal

*Tikkunei Zohar, end Tikkun Vav. See also Likkutei Sichot, vol. 24, p. 136, fn. 35, and cross-references.
*#*Which was called “Leningrad” at the time. There are deliberations taking place these days [i.e., 5751] about
whether to change the name back to Petersburg. (See Public Address of Shabbat Korach, Tammuz 3 (Sefer Hasichot

5751, vol. 2, p.658.))



34, ch. 3; Shalob ch. 1; Igeret Hakodesh,
Explanation to ch. 27.
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44 The Holy Temple in Transit

Similarly, regarding the Jewish people as a whole, the United States is the
place of exile of the majority of Jews and of their main infrastructure. Indeed,
this is one of the reasons why the Nasi Hador, (who “is everything”) lived in
America for ten years. From there he disseminated Torah and Judaism through
his disciples and emissaries around the world and spread the wellsprings of
chassidism outward to all the lands in which the Jewish people had settled.

Since the Shechina accompanies the Jewish people wherever they are
exiled, and in this final exile the majority of Jews and their main infrastructure,
along with the Nasi Hador, are located in the American exile, the Shechina
is also located in the American exile. “Where in the American exile,” to
paraphrase the Talmud,' “does the Shechina reside?” It resides in the small
sanctuary that is Beit Rabbeinu. Beit Rabbeinu parallels “the synagogues of
Hutzel and Shaf-Veyasiv of Nehardoa” (where the Beit Hamikdash traveled
from Jerusalem"?), and it is from Beit Rabbeinu that the Shechina issues forth
to all the synagogues and study halls around the world.

The reason the Jewish people and [consequently| the Shechina reside
specifically in America is as follows: As the last generation of exile and the first
generation of Redemption, this generation is the culmination of the Jewish
people’s actions and service throughout the duration of exile,"' — that is, our
mission of transforming the gentile lands, including the lowliest of them, the
Lower Hemisphere," into Eretz Yisrael."” By elevating this lowest of places,
we automatically elevate all the other places in the gentile lands.™*

199 Berachot.

" See Hatamim issue 2, p. 126: “From the
day our Beit Hamikdash was destroyed
until G-d will have mercy and send us the
righteous Redeemer...and build for us the Beit
Hamikdash and the Holy of Holies, Lubavitch
is our Jerusalem, and the synagogue in which
the Rebbe prays is our Beit Hamikdash.”

" Tanya, beg. ch. 37.

"* The terms “Upper Hemisphere” and “Lower

Hemisphere” are often used in chassidic thought to
distinguish between the half of the globe in which
the Torah was given,® and the half in which it was
not given.**

3 See footnotes 91 and 93.

"4 By way of analogy: When elevating a wall, the
lowest beam must be elevated in order for the
entire wall to be raised. (Torah Obr, Bereishit 4,
beg. column 1.)

* That is, it did not experience the Giving of the Torah in an overt manner.
** See Igros Kodesh Admur HaRayatz, vol. 2. p. 492 ff and cross-references.
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46 The Holy Temple in Transit

This elevation is accomplished through Beit Rabbeinu,' from which
light issues forth to the entire world in order to transform it (including its
farthest reaches) into Eretz Yisrael.

This |elevation of the entire world] is what the Sages referred to when
they said, “In the future, Eretz Yisrael will spread out over all the lands.” As
for the teaching, “In the future, Jerusalem will spread out over the entire Eretz
Yisrael” — this means that all the synagogues and study halls around the world
will become affixed to the Beit Hamikdash at the time of the true and complete
Redemption, which will be brought about by Moshiach, the Nasi Hador."®
Furthermore — and this too is essential — he is the Nasi of chassidism,"” and
it is the dissemination of chassidism outward'* that brings Moshiach."*

Now we can appreciate the unique greatness of Beit Rabbeinu: As the
main Small Temple of the final exile, Beit Rabbeinu is the very place of the future
Beit Hamikdash, and moreover, the place where the future Beit Hamikdash
will first be revealed, and the place from which it will return to Jerusalem.

Summary: In this final stage of the final exile, the majority of the Jewish people and their main
infrastructure are in the United States of America.

Since the Shechina accompanies the Jewish people and the Nasi Hador wherever they go, it follows that the
Shechina, too, is in America. Where in America? In Beit Rabbeinn. As for the Shechina’s (partial) presence in other
synagogues and study halls — this derives from its presence in Beit Rabbeinn.

The reason that the Jewish pegple — and hence the Shechina — now reside in America: In America (which
is located in the Lower Hemisphere), the Giving of the Torah did not have an overt impact; thus, by elevating America
(through disseminating chassidism within and from America), we elevate the entire world. By way of analogy: When
elevating a structure, the lowest part of the structure must be elevated in order for the entire structure to be raised.

=¢==

" Located in the Lower Hemisphere.

"6 As mentioned earlier (sect. 5), the Nasi
Hador is the Moshiach (the Redeemer) of the
generation.

"7 Note that the teachings of chassidism
represent the Yechida (unique, innermost level)
of Torah (see Kuntres Inyana Shel Torat
Hachassidut), which is connected with the

comprehensive Yechida of the Jewish people
—i.e., the soul of Moshiach.

"8 As in, “Your wellsprings shall spread outward”
— i.e., to the furthest possible reaches, to all
ends of the earth.

"9 Letter of the Baal Shem Tov, beg. Kesser Shem
Tov.
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48 The Holy Temple in Transit

NAME AND NUMBER

This connection between Beit Rabbeinu and the Redemption is also
alluded to in the name™ of Beit Rabbeinu'®' of our generation.

Both of Rabbeinu’s names — “Yosef” and “Yitzchak” — hint at the
Redemption. Yosef is alluded to in the verse, “On that day, the L-rd will once
again (yosif) show His hand, to gather the remnant of His people, who will have
remained, from Assyria and from Egypt...and from the islands of the sea...
and He will gather (ve @safi*®) the dispersed of Israel, and He will assemble the
scattered of Judah from the four corners of the earth.”*** Rabbeinu’s second
name, Yitzchak, is alluded to in the verse, ““Then our mouths will be filled with
laughter (s'hok)”'** which refers to the era of Moshiach,'” when the Jewish

22198

people will say to Yitzchak,™ “You'*" (specifically) are our father.

As for Beit Rabbeinu, the number of the House of Rabbeinu is “seven
hundred and seventy””'* This number, “770,”'* has become the name by
which all Jews refer to Beit Rabbeinu. “770” has the numerical value of the
word paratta, burst forth, as in the verse, “You shall burst forth (« faratzta)
westward, eastward, northward and southward.”'*' This alludes to the fact that
light emanates from this house toward the four directions of the world, and in
a manner that breaks through limitations, elevating all four directions of the
world to the level of Eretz Yisrael (as in the teaching, “In the future, the land
of Israel will spread out over all the lands”). This is accomplished especially
through the transfer of all the world’s synagogues and study halls to Eretz

= =2

*° As is known, the [Hebrew] name of a given
entity reflects its essence and inner content.
(Tanya, Shaar Hayichud Veba’emunab, end ch.
1. See also at length in T°Shuvos U’Beurim (ed.
Kehot, 5734), sect. 1) and cross-references.

™ Le., in the names of both the sanctuary (770’),
and Rabbeinu (“Yosef” and “Yitzchak’).

2 “Asaf has the same root as Yosef.

' Isaiah 11:11-12.

4 Psalms 126:2. (The name Yitzchak’ comes from
the word 'chok.’)

'» As opposed to the era of exile, for “one is
forbidden to fill his mouth with laughter in
the present world.” (Berachot 31a.) (The era of
Moshiach is sometimes referred to as “the world
to come”; the pre Messianic era as “the present
world.”)

126 Tsaac, the Patriarch.

7 To a greater extent than Abraham or Jacob.

128 Isaiah 63:16; Shabbat 89b.

» Note that even from mundane matters of this
nature (like the number on the car of a train, or,
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even more so, the address number on a house,
which is an established place), Torah leaders
would derive instructive hints [to guide them]|
in divine service. All the more so with regard to
our discussion, where the address number has

become the very name of the house.

3° Whether in Hebrew — Sh’va-Me’ot Shiv’im;
Yiddish — Ziben Zibetzik; or English — Seven
Seventy.

B Genesis 28:14.
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Yisrael, where they will be appended to the Beit Hamikdash'* — an event
that will transpire with the coming of the true and complete Redemption at
the hand of Moshiach. Indeed, the term paratzta is used in connection with
Moshiach, as the Sages said,* the verse,”** “You burst forth (paratzta). ..’ refers
to Moshiach as it says, “The one who breaks forth (haporerz) will go before
them, 713013

A connection may be drawn between the allusion contained in
Rabbeinu’s house number, 770, and the allusion contained in Rabbeinu’s first
name, “Yosef,” which, as mentioned, is hinted at in the verse, “On that day, the
L-rd will once again (yosif) show His hand...”:

The connection is as follows: The number 770 reflects the number
7 in its most complete form — as each of its digits is comprised of 10 (the
complete'™” number), for a total of 70; as each of its digits is comprised of 100
(ten times ten), totaling 700; as the two figures (70 and 700) are combined into
one — 770.

Seven reflects the existence of the world, which was created in seven
days.”” As such, seven is connected with the refinement of the wotld, a
process carried out by the Jewish people. ** The complete form of seven,'*
then, represents the thorough completion of the Jewish people’s mission
of refining the world — through their actions and service throughout the
duration of exile — after which they are redeemed' from exile and return to
Eretz Yisrael.

=4==

32 In this sense the Beit Hamikdash breaks "® Each day reflecting one of the seven [Divine]

through limitations. Indeed, all of Jerusalem
breaks through limitations, as in the verse
(Zechariah 2:8) “Jerusalem will be settled
beyond its walls.”

3 Aguddat Bereishit, end ch. 63. See also
Bereishit Rabba end ch. 85, and Rashi ad loc.

B4 Genesis 38:29.

5 Micah 2:13.

3% Note that “Beit Moshiach” [House of the
Messiah] has the same numetrical value (770) as
“paratzta” [“You burst forth”].

B70r “perfect.”

Attributes.® In the teachings of Kabbalah, these
Attributes are known as the Sefiros,” the ten Divine
emanations through which G-d creates and conducts
the universe. The seven days of Creation embody
and reflect the seven lower Sefirot, — Chesed Gevurabh,
Tiferet, Netzach, Hod, Yesod, Malchut.

B2 Who are divisible into seven categories/types,
representing seven levels of divine service
(corresponding to the seven Divine Attributes),
and symbolized by the seven branches® of the
Menorah.**

' Le., Seven hundred and seventy.

* See Likkutei Torab beg. Beba’alotcha, and other sources.
*% The menorah of the Beit Hamikdash had seven branches.



2333V I3 ITS DIIP

“IRI T2Y IPTE W VT 9Y TPWD) NIRRT 12IK12
n’zym 1@NJW ’U’WQ nzrr 905”10 “D-‘:n ’//Yn? :[97?3! .nggrr
.92;/009;‘?7? ?1190

ORI M7 0300 PXID? YR D'Y3p1 07197 223Y

NIXD YIW 19007 12902 17 — D71 2 WRY U7
117 1721 YW (JIWRID) 0V 0V (7127 1'27) DO
77131 172 N°IW 2-17X 7°09°” p1092

Yaw 120m7 mnv’?z:v‘zl by mIin D7Y2WI NiRD Y2W 12007

LYV ,(07Y7 190%) Tpyn 2192 MK P3Y 702 vay —

(Y 07BYD WY) AN 2192 TOK Y2Y "0 M AN
DYV NIXD YW, 707 DAY POEY TV, NN vaw

JUERic)

VAW X)W L0707 MIXOID oY NWR vaw Ioon
7772 oY 03 MWRY PRI YY) 172330 0 nYaw 00’
T,DN0 T7 DPIMY 7RI P on7iay o1 Py 071y
297 m7imn Y3 nYaY (0§ YaY) /A NTiaya ninTn
%y min (DY) NiXD YU yay 190mT NIYwn a1 0o
Wiyn 77 YY 07197 M2 PRI YU onTiay v
MY TR TDOYRN TRY LMPAD YR T 72 rnTinn
2RI PIR? 0K 0TI

51

b v (88
AT DY YNMY
™y WTPHN ™At
vona)  nuNTn
n¥ann (1
DYVYPT M
M%) wrnd N
wn M9r (02
.09

.03 ,nY aun (89
YN DTN (90
32 NN DAY
27YI9) 17990
2,20 (91
™y Py (92

NN IWN
(770) Gt
M

MY INY (93
207D NIRRTV
T

9 NP N (94
J0737) TNy
NI ,PYNY (95
WYY Ny
YV NN —
N PTIYY L.

(0, DW) 11 WX TIDIN "11 0P AR IRY — 0T OY TNt (*

= =2

' Note that redemption is connected to the
number seven, as in the Talmudic teaching,

the Sabbatical cycle]...they are destined to be
tedeemed in the seventh year.” (Megillah 17b.)
“Redemption will occur in the seventh [year of
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Thus we find that the same verse that alludes to the connection between
Rabbeinu’s first name (Yosef) and the Redemption also contains an allusion to
7 in its most perfect form (770):

This verse describes the redemption of the Jewish people from the sever
lands, as well as their redemption from “the islands of the sea,” a reference to
the Lower Hemisphere. When elevated, this Lower Hemisphere automatically
raises'* the lands that are above it, meaning the entire world (the remainder of
the “seven lands”). *

The complete form of seven (770) also alludes to Rabbeinu’s divine
service throughout the course of his lifetime, for his lifespan was seventy years
(seven tens, ' 5640-5710'+) and it was in the Lower Hemisphere (in the house
whose number is “seven hundred seventy”) that he thoroughly completed his
divine service, on the tenth day of the seventh month. '*

The complete form of seven also alludes to the continuation of
Rabbeinu’s divine service in the subsequent years'* through the spiritual
service of the seventh generation, ' which thoroughly completes the Jewish
people’s divine service in the seven lands throughout the duration of exile.
And this completion brings the immediate realization of, “The L-rd will once
again (yoszf) show His hand...and He will gather (ve'asaf) the dispersed of
Israel” by means of “You burst forth (paratzta” ' — “The one who breaks
forth (ha porerz) ' will go before them”).

Summary: Both words of the title, “Beit Rabbeinu,” hint at the Redemption:

Rabbeinu: His two names, Yosef and Yitzchak, respectively, allude to the ingathering of the exiles and the
Joy that will exist in the era of Redemption.

Beit: 770 has the numerical valne of (n')faratzta, which alludes to both the light emanating from Beit
Rabbeinu — which elevates the entire world to make it fit for the Redemption — and Moshiach.

Beit and Rabbeinu together: 770 and Yosef are connected to each other, for the verse alluding to the
name Yosef speaks of the Redemption from, and elevation of, the seven lands, a process symbolized by the number
770.

Seven (770) also alludes to the life and divine service of Rabbeinn (Yosef Yitzchak), for Rabbeinu lived 70
years, and culminated his divine service in the Lower Hemisphere (whose elevation raises the seven lands), in 770,
and on the tenth day of the seventh month (Shevat).

Seven (770) also alludes to the seventh generation, which brings the poretz, through paratzta.

>>See table on page 63

=4¢==

2 See footnote 115. '44 But also including the petfection symbolized
' Which make up the entire world. by “hundreds,” for each of the ten is further
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comprised of ten (totaling 700). (Indeed, his
divine service reflected the perfection of a
person “a hundred years old, [who] is as though
he has though he has died and passed from the
olam [world]”*— that is, beyond the helam**
(concealment of G-dliness)).

51880-1950.

146 10 Shevat, the day of his Jistalkut. (See footnote
106.)

* Ethics of the Fatbers, end ch. 5.

7 After his bistalknt.

148 «All sevens are beloved” — Vayikra Rabba,
29:11. See also beg. Basi Legani, 5710, and at
length in Basi Legani 5711 (Sefer Hamaamarim
Basi Legani vol.1, p.29 ff).

"9 In original: “which has the numerical value of
7707

5 I.e., Moshiach.

** The words olam and helam are etymologically related.
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ACCOMMODATING THE MULTITUDES

In recent times, all of this has gained additional emphasis. Since the
histalknt of Rabbeinu, the dissemination of Judaism and the wellsprings of
chassidism have continued — and with greater strength — for over forty
years (5710-5750"), so that we are now at the stage where “G-d has given you
a heart to know and eyes to see and ears to hear.” > ** Thus, for more than
a jubilee* (5700'*°-5750), which reflects eternity,” Beit Rabbeinu has been
Talpiyot, “The elevation towards which all mouths turn.”

This Talpiyot aspect of Beit Rabbeinu has been gaining emphasis as more
and more Jews are coming to Beit Rabbeinu, in the spirit of the verse, “A
multitude of people is a king’s"*” glory.”'** Thus, it has become a great necessity
to enlarge and expand' Beit Rabbeinu even more,™ and in a manner that
bursts all confines — paratzta, which has the numerical value of 770 — and
which resembles the building of a zew house.'

In light of what has been explained above regarding the greatness of
Beit Rabbeinu of Bavel — that it is the place where the Beit Hamikdash
“traveled and settled,” and it is “the very place of the future Beit Hamikdash,”

=¢==

511950-1990. Nasi (King) of the generation.

* Deuteronomy 29:3.

%3 One can grasp the full implications of his Rebbe’s
teachings only after 40 years have elapsed (Rashi,
Deuteronomy 29:3).

54 1e., 50 years.

% When the Previous Rebbe came to America.

156 T Samuel 1:22, and Rashi ad loc.; Jerusalem
Talmud, Berachot 4:1; Kiddushin 15a; Mechilta
and Rashi on Exodus 21:6.

57 The term “king” here includes Torah Sages
— as the Talmud says, “Who are the kings? The
Sages [are the kings]!”* — and in particular, the

158 Proverbs 14:28.

% As Maimonides says in connection with the
Beit Hamikdash: “To strengthen and raise it...
as it says, “To raise up the Temple of our L-rd.”
(Maimonides, Laws of Beit Habechira 1:11. The
same applies to synagogues and study halls (see
ibid, Laws of Tefillah, 11:2.)

¢ T.e., in addition to the expansions made in
previous years.

" Indeed, a new cornerstone should be
placed.**

* See Gittin 62a; Zohar 111, 253b (in Ra’aya M’hemna).

**Publishers note: On the eve of 18 Elul 5748, there took place the laying of a new cornerstone for the expansion
and enlargement of the synagogue and study hall of the Lubavitch capital, in the presence of the Rebbe, who laid the
cornerstone with his holy hand. (See the public address the Rebbe delivered on this occasion; see also the public address
of Hoshana Rabba eve, 5749.)
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56 The Holy Temple in Transit

to the extent that the future Beit Hamikdash will first be revealed there, and
will return to Jerusalem from there — we can appreciate the great merit each
and every Jew has been given to participate both bodily and financially'*in the
construction of Beit Rabbeinu of Bavel, as a preparation for the imminent
descent and revelation of the future Beit Hamikdash.

Having entered the ninetieth'® year, this [expansion of Beit Rabbeinu
of Bavel] is a very timely thing, as reflected in the verse, “O G-d, You have
been an abode for us in all generations,” which appears at the beginning
of Psalm 90,"* corresponding to this ninetieth year.' Among other things,
this verse refers to the synagogues and study halls, which are G-d’s abode in
exile.’® Psalm 90’ concluding verse is, “May the pleasantness of G-d, our
L-rd, be upon us...and establish for us our handiwork,” — a reference to the
indwelling of the Shechina in the Mishkan (and Beit Hamikdash).'*"

May it be G-d’s will that even prior to the enlargement and expansion
of Beit Rabbeinu the future Beit Hamikdash should be revealed — “The
Sanctuary, O G-d, that Your hands established”'® — the third and threefold
Beit Hamikdash, (which will also incorporate the Mishkan and the First and
Second Batei'® Mikdash,™ and) which will descend from Heaven and be
revealed first in Beit Rabbeinu of Bavel, which is also a threefold sanctuary, i.c.,
a synagogue (prayer), study hall (Torah) and center of good deeds (kindness).'™
From there, the Beit Hamikdash will return to Jerusalem, together with all the
synagogues and study halls of the entire world, which will be reestablished in
Jerusalem and attached to the Beit Hamikdash, and together with all the Jewish
people from all ends of the earth, in the spirit of the verse, “I will bring them
to My holy mountain, and I will gladden them in My house of prayer...for
My house will be called a house of prayer for all the peoples.” '™ " “The
mountain of the Temple of G-d will be firmly established as the head of the
mountains, and it will be exalted above the hills, and all the nations will stream

=¢==

%2 As with the Beit Hamikdash, concerning the conclusion of chapter 89: “They have
which “all are obligated to build and assist taunted the footsteps of your Moshiach. Blessed

with their bodies and with their money, etc.” is G-d forever, Amen and Amen!”

(Maimonides, Laws of Beit Habechira 1:12.) % In accordance with the tradition handed
%3 At the time of this address, the Rebbe was 89 down from the Baal Shem Tov to recite [every
years old, having entered his ninetieth year. day] the chapter of Psalms corresponding to

64 Which follows [and is thus connected with] one’s age. (See Igrot Kodesh Admur HaRayaiz,
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199 Plural of ‘Beit.”
17° See Zobar 111, 221a.

vol. 10, p. 53.)

166 As stated in footnote 5.
7 See Rashi on verse, and on Exodus 39:43, 7' Torah, prayer, and kindness are the three pillars
Leviticus 9:23, and other sources. upon which the world stands. (E#hics of the Fathers
%8 Exodus 15:17. See also Rashi and Tosafot, 1:2))

Sukkab 41a, and other sources. 172 [saiah 56:7.
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to it. Many people will go and say, ‘Come let us go to the mountain of G-d, to
the Temple of the G-d of Jacob, and He will teach us of His ways, and we will
walk in His paths.” For from Zion will the Torah go forth, and the word of G-d
from Jerusalem” ™ — “[New] Torah will go forth from Me”'" — imminently
Mamosh.

(Sefer Hasichot 5752, pp. 465-475)

Summary: All that has been explained above regarding Beit Rabbeinu of Bavel — which in onr generation is
“770” — has gained additional emphasis in recent times, for the number of Jews converging upon Beit Rabbeinu has
been increasing dramatically. As such, Beit Rabbeinu must be expanded. This expansion will serve as a preparation for
the revelation of the Third Beit Hamifkdash.

=¢==

'73 A reflection of this takes place at the end of  of the Seven Noahide Laws. (See Maimonides,
the exile, in the sense that Beit Rabbeinu in  Laws of Melachim end. ch. 8.)

Bavel is “called a house of prayer (even) for all  7*Isaiah 2:2-3.

the [gentile] peoples,” through the dissemination "7’ Isaiah 51:4; Vayikra Rabba 13:3.
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<<Table A (chapter 2)

“THE SHECHINA RESIDES WITH

THEM”

Shechina resides with the Jewish
people in exile (in the synagogues

and study halls).

“IN THE SYNAGOGUES OF

HUTZEL AND SHAF-VEYASIV”

In special synagogues and study
halls (e.g., Hutzel and Shaf-
Veyasiv), the manifestation of the

Shechina is superior.

“THIS DOES NOT MEAN IN BOTH
SYNAGOGUES AT ONCE, BUT
RATHER, SOMETIMES IN ONE,

SOMETIMES IN THE OTHER”

One such place surpasses all others
in greatness; it is the Shechina’s

primary abode in exile.
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<<Table B (chapter 7)
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YOSEF “On that day, the L-rd will once again (yosif) show His
hand...”
YITZCHAK “Then our mouths will be filled with laughter (s’chok)”
770 “You burst forth (paratzta = 770))...”

“The one who bursts forth (ia’poretz) will go before them”

770 ('7)-YOSEF

“On that day, the L-rd will once again (yosifj show His hand, to
gather the remnant of His people, who will have remained, from (1)
Assyria and from (2) Egypt and from (3) Pathros and from (4) Cush

and from (5) Elam and from (6) Shinar and from (7) Hamath [and

from the islands of the sea’].”

770 (7)-
RABBEINU’S

DIVINE SERVICE

(a) 5640-5710 (seventy years)
(b) in the Lower Hemisphere (which raises the seven lands)
(c) 10 ( tenth day) Shevat ( seventh month)

(d) continued by seventh generation
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